In the Areopagus speech in Acts 17, Paul asserts that the resurrection of Jesus is proof that the man from Nazareth had been appointed by God and would one day judge the world. Paul believes that Jesus was the authoritative agent of divine proclamation, because he had conquered death by coming back to life. Accounts of resurrection also play a key role in establishing legitimacy in some of the apocryphal acts. This essay explores how being raised from the dead or raising others from the dead both functions in these texts as a marker of legitimacy for the apostles Peter and Paul and undermines the false claims to divine authority of Simon Magus.
then concludes his sermon with the statement, "Let all the house of Israel therefore know for certain that God has made him both Lord and Christ, this Jesus whom you crucified" (2:36). Jesus was attested by God through his deeds of power, but the ultimate sign of his legitimacy was that God raised him from the dead and made him "both Lord and Christ" (Messiah). The resurrection of Jesus is the ultimate seal of divine action and divine approval, 5 and Peter proclaims these things as one who has witnessed the events. 6 Later in Acts, Paul comes to Athens and attempts to contextualize his gospel message to an audience of philosophers (Epicureans and Stoics are mentioned by name). After appealing to their concept of "the unknown god," he finishes his speech with a reference to the impending judgment: "while God has overlooked the times of human ignorance, now he commands all people everywhere to repent, because he has fixed a day on which he will have the world judged in righteousness by a man whom he has appointed, and of this he has given assurance to all by raising him from the dead" (Acts 17:30-31). Jesus is never named specifically in Paul's speech, but the implication is clear. 7 God has guaranteed that, on account of this man's resurrection from the dead, he will preside 5 As Bruce (1988, 64) comments, "if his suffering and death were ordained by the determinate counsel of God, so were his resurrection and glory." Liggins (2016, 121-22) has summarized Peter's logic in this way: "Jesus through his resurrection and ascension better corresponds with the person described in these Psalms [those alluded to by Peter] than does David who died, whose tomb is well known, and who did not ascend to heaven. Only through the resurrection could a son of David rule forever." 6 The element of Petrine witness is critical to the narrative. As Witherington (1998, 147) notes, "Peter does not merely proclaim the resurrection, he claims with the Eleven to have been a witness of the resurrection appearances. Thus Peter himself is in a double sense a witnessone who has seen and one who reports or bears witness." 7 "All that the absence of the name means is that, at this stage, the speaker is more interested in the theme of judgment than in the details of the process.
The next clause effects the identification-for the reader" (Barrett 1998, 2:853) .
over the final judgment. 8 The resurrection is the proof of Jesus's authority and legitimacy, and it is this precise claim about resurrection that prompts the crowd to break into different groups:
those who mock, those who remain uncertain and want to hear more, and those who believe (Acts 17:32-34).
9
The framing of the speeches in Acts makes them especially significant for our consideration of the reception of the resurrection story. Peter, the apostle to the Jews, declares this message in Jerusalem. Paul, the apostle to everyone else, delivers his speech in
Athens. The twin pillars of the church take the message to the center of Jewish faith and practice and to the center of Greek philosophical thought. There is a symmetry to these speeches that reveals the centrality of the resurrection narrative to the Lukan account of the earliest Christian missionary preaching. Jews and Gentiles should pay attention to, and ultimately surrender to, Jesus because he had come back to life.
10
II. JESUS, DEATH, AND RESURRECTION That Jesus served as a model for later Christians and for the stories told about later Christians has been recognized for a long time. This appears as early as the account of Stephen's stoning in Acts 7 and his final words, "Lord, do not hold this sin against them" (Acts 7:60); 11 8 Thus, the resurrection of Jesus proves his legitimacy as a divine messenger and the future judge. See, e.g., Witherington 1998, 531-32; Gaventa 2003, 253; Conzelmann 1987, 146-48. 9 Dunn (1996, 237) sees the judgment motif of 17:30-31 as the rhetorical setup for this fracture: "Luke cannot have been unaware of the offensive character of such an abrupt and bald declaration. It is almost as though he wanted to set in the sharpest possible contrast the fundamental claim of Christianity and the mocking rejection of the Athenian sophisticates." 10 Strangely, the particular linking of resurrection with legitimacy does not appear in the Christ Hymn of Phil 2:5-11. There, Paul mentions the crucifixion and exaltation of Jesus without any reference to resurrection. 11 There has been considerable scholarly debate on whether this quotation was original to the text or added by a later scribal hand (see Pervo 2009, 198-99) .
as early as the enumeration of Paul's ordeals in the latter chapters of Acts, which are clearly parallel to Jesus's ordeals in the final chapters of the Lukan Gospel (Meeks and Fitzgerald 2007, 171-72; Pervo 2009, 533-34, 592-93; Witherington 1998, 627-28; Talbert 1974, 17-18; Neyrey 1985, 98-107; Longenecker 1981, 515) we would wish to know about the apostolic deaths-though it might tell us more than is traditionally understood (Eastman 2014; Cullmann 1962, 91-110; cf. Tajra 1994, 79-84) -but the author does specify that their legitimacy is directly tied to their deaths:
On account of jealousy and envy the greatest and most righteous pillars were persecuted and fought to the death. Let us place before our eyes the noble apostles. Because of unjust jealousy Peter endured hardships, and not once or twice but many times. Thus, after bearing witness he went to the place of glory that was due him. On account of jealousy and conflict
Paul pointed the way to the prize for perseverance. After he had been bound in chains seven times, driven into exile, stoned, and had preached in both the East and in the West, he received the noble glory for his faith, having taught 12 Indeed, Polycarp is so much a Christ figure that a certain Nicetes even warns the magistrate to dispose of the body, lest the Christians "abandon the crucified one and begin to worship this man" (17.2).
righteousness to the whole world and having gone even to the limit of the West. When he had borne witness before the rulers, he was thus set free from the world and was taken up to the holy place, having become the greatest example of perseverance.
(1 Clem. 5.2-7)
Peter is credited with enduring many hardships and then going to "the place of glory that was due him." Many of Paul's ordeals are enumerated, and then he is described as "the greatest example of perseverance." 1998, 158-67. 14 The term "apocryphal" is used here because it is widely employed in reference to stories about the apostles written in the second century and later, but it is problematic on several counts (see Eastman 2015a, xviii-xxii) . 15 This text survives in Greek and in the Latin Vercelli Acts. On the relationships between these texts, see Baldwin 2005 , Thomas 2003 , and Poupon 1988 asks the apostles to use their influence with God to ask for forgiveness on his behalf. Simon is left a sorrowful recent convert.
However, by the time of the Acts of Peter, Simon is back with a vengeance. 16 He has once again taken up his wicked ways and is claiming to be the "great power of God" (Acts Pet. 4 Klauck (2000, 23) explains this condemnation of Simon in the Acts of Peter and elsewhere: "The common understanding . . . was that one whose conversion to the faith was motivated by sheer hypocrisy could not be capable of genuine repentance. Simon Magus is lost for ever to the Church; all he is fit for now is to be head of all heretics and founder of all heresies." 17 The embedded hyperlinks connect to the older translation of the Acts of Peter produced by M. R. James (1924) ; the numbering corresponds to the Latin version (i.e., Vercelli Acts). For the Martyrdom of the Holy Apostle
Peter, see Eastman 2015a, 1-25. 18 This conflict also features prominently in the Pseudo-Clementine literature (see Bockmuehl 2010, 94-113, and Kelley 2006, 135-78) .
19 Thomas (1998, 80) suggests that these three resurrection stories were This story is qualitatively different from the account in the Acts of Peter. Paul does not return to complain about his burial arrangements; he comes back to prove to Nero that he is the authorized servant of the true king. Paul's legitimacy is the primary issue at hand, and here resurrection is the proof of that legitimacy.
Notably, this is not presented as a dream or a vision. Nero is fully awake in the middle of the afternoon, and he is not alone.
Philosophers and other prominent Romans are present and witness the event, for Paul appears "to them all" (καὶ πᾶσιν φανεὶς ὁ Παῦλος). 27 As he had predicted, it is not his ghost but Paul himself: Bolyki (1996, 103) emphasizes the reality, even physicality, of Paul's appearance by highlighting that "the martyr Paul comes (not: appears) to the court of Caesar." 30 Lalleman (1996, 133) argues that in the Acts of Paul, "the resurrection of the believers," in this case Paul himself, "cannot be separated from that of Christ." 31 Gregory (2011, 188) concludes, "thus, whereas the canonical Acts concludes by depicting Paul as preaching freely in the heart of the Roman empire, the Acts of Paul concludes by depicting him as sharing in the death and resurrection of his Lord, and so embodying the message that he Simon says that he was sent by the divine majesty to the Jews. They rejected and killed him, but on the third day he rose again. Nero does not believe such a fantastic story, so Simon offers to reproduce the feat. He tells the emperor to have an executioner cut off his head in his presence, and he will rise again. Nero is finally convinced to do this and tells an executioner to take Simon, kill him somewhere else, and put his head in a basket that the emperor will seal with his own ring. Simon asks for this beheading to be done in a dark place, and in the dimness he tricks the executioner into cutting off the head of a ram and placing it in the basket. Nero seals the basket without checking its contents, and on the following day he opens it to look at 33 I analyze this text in more detail elsewhere (Eastman 2015a, 343-65; 2016a, 464-80) ; for text and translation, see Eastman 2015a, 343-65. 34 Zwierlein 2010, 129-34) . 37 For more on Simon's claims that he is the Christ, here and elsewhere, see Eastman 2016b. 38 On the theme of failed resurrection, perhaps the author of this later Passion of the Apostles Peter and Paul is indebted to the passage from Hippolytus discussed in n. 35 (above).
V. CONCLUSION The rhetoric of resurrection permeates early Christian literature and is linked to the example of Jesus as the prototype. What had separated Jesus from other teachers and would-be messiahs and affirmed his identity as unique in history was his resurrection, for it was the ultimate stamp of divine approval and authenticity. 39 In several of the apocryphal acts, we see this same status being applied to the apostles Paul and Peter, while their rival Simon Magus fails to prove himself through the same means. The final evidence of divinely-sanctioned legitimacy, therefore, was not just living well or dying well, but coming back to life.
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